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The Gospel of Mark belongs to some texts that uses terms that most of our students 

probably think they understand, even if they have never visited a church or read this Gospel. We, 

ourselves, may have this same sense. I would like to suggest that we should try to avoid such 

assumptions and read the text with new eyes. Here is a situation where making the familiar 

strange is both important and difficult. It might help to remind ourselves, and our students, that 

this text was written almost two thousand years ago in a dramatically different cultural and 

historical context than our own. 

 

Mark is one of the three synoptic gospels, so called because they share much material 

word for word and can thus be seen together (=synoptic). Matthew and Luke share most of the 

material that is in Mark, the shortest gospel, as well as some other material that is not in Mark. In 

addition, there is some material that is unique to Matthew and to Luke. Comparing these 

connections, most scholars have concluded that Mark came first, that Matthew and Luke both 

used Mark alongside a now-lost written account of some of Jesus’s sayings (the Q Source), and 

that Matthew and Luke also made use of traditions that only each of them knew.  

 

It is apparent that the author of Mark (whose identity is unknown to us – here I disagree 

with Collins, the author of the introductory material in the text) was unfamiliar with the 

geography of Palestine since some of the geographical details are inconsistent with the actual lay 

of the land. The work was probably also addressed to an audience that included many who did 

not know Hebrew or Aramaic since such terms are explained within the narrative – perhaps a 

mostly non-Jewish audience. Its readers/hearers (many would have had to listen to others read 

rather than read it themselves) were presumably also going through some cognitive dissonance 

related to the Roman army’s invasion of Palestine in 66 CE culminating in its destruction of the 

temple in Jerusalem in 70 CE. The so-called “little apocalypse” in Mark 13 refers to the 

destruction of Jerusalem, which leads most scholars to believe that the Gospel was composed 

soon after that event. This may be a clue to some of the meaning that the narrative may have had 

for its audience since they apparently expected Jesus to return prior to or during the siege of 

Jerusalem and were now left trying to make sense of their faith in light of failed expectations. If 

so, Mark
1
 wrote this Gospel to offer a new way of understanding Jesus’s identity, and thereby 

may have created a new literary genre (though note the reservations of Collins on this point). 

 

This genre is not biography or history; it is gospel, that is, a work designed to make 

theological points using a narrative structure. Some have thought that Mark composed this 

narrative by haphazardly stringing together stories and teachings that he knew. It is more likely 

that his work was more deliberately crafted, however, since it is possible to discern some 

                                                 
1
 This is a common way of referring to the author even though we do not know who he was. 



structural principles at work in the text, albeit not structures familiar to most of us. For example, 

some have suggested that the Gospel is a passion narrative with an extended introduction, which 

certainly captures some important aspects of the story. On the other hand, this may not be the 

only, or even the best, way to understand the structure, so scholars continue to explore possible 

ways to unpack what Mark was doing.
2
 Wherever such discussions may lead scholars, there is 

one important point that we may want to make to our students: this is not intended to be a 

straightforward presentation of history; the author wants to make a case for how to 

understand Jesus and shapes his story to that end. 

 

This easily leads to questions about the connection between Jesus as presented in this 

(and other) gospels and the Jesus of history. Such questions are frequently emotionally charged 

since some have an existential stake in how it is answered. My usual approach in a class such as 

WHGC is to gently suggest that scholars do not assume that the Gospel gives us straightforward 

history, so they often suggest ways of understanding the historical Jesus that are not the same as 

the narratives of the gospels. I also often add that many of these scholars have been and are 

Christians themselves, and they have not believed that it is important to understand these texts as 

historically accurate since they were written with different aims than a historian’s. For our 

purposes, I think that it is unnecessary and unfruitful to go too far into this territory. We can 

attend to the text and what it presents without getting into issues of truth and falsity with respect 

to the narrative. 

 

Regarding the issue of paying attention to the text, I think that my earlier caveat is worth 

repeating: try not to import preconceptions into the meaning of the text. In particular, do not 

assume that the “Kingdom of God” (first mentioned in 1:15) is other-worldly. On the contrary, I 

am willing to make an argument that it is a this-worldly symbol, expressing a hope for the 

transformation of human existence, individually and socially, in this world. You may note, for 

example, that nowhere does the text suggest that this kingdom is outside of this world or found in 

an afterlife. On the other hand, the kingdom is associated with events that involve help for the 

poor and marginalized and with Jesus’s path to death by crucifixion (the death Rome inflicted on 

traitors to the Empire). In any case, I would encourage you to avoid a simple identification of 

this symbol with Christian talk about heaven. 

 

Scholars have named another key aspect of the Gospel’s message the “messianic secret.” 

This is a theme in the narrative that shows up in his closest disciples’ constant failure to 

understand who he is—alongside recognition of Jesus’s true identity by the demons on occasion 

(e.g., 5:1-13)—and the reason given for his use of parables (4:10-12). This appears to have some 

connection with the transformation of the idea of Messiah within the text: Jesus’s messianic 

identity is disclosed especially in his death rather than his miracles. I would suggest that this 

death, which identifies Jesus with the marginalized members of his society, has close 

                                                 
2
 See, for example, http://www.preachingpeace.org/2010/04/06/mark_chiasm/. 

http://www.preachingpeace.org/2010/04/06/mark_chiasm/


connections with those aspects of the story that put Jesus in the company of those living on the 

underside of that world. Why was this conception of his messianic identity secret? Well, it 

certainly is at odds with widely shared expectations that were connected with the Messiah; and 

perhaps the hidden nature of Jesus’s identity could also explain to its audience why their recent 

expectations were unfulfilled. 

 

Finally, we should be aware that our understanding of the phrase “Son of God” is 

inevitably post-Nicene (referring to the Nicene Council in 325 CE). That Council defined the 

Son who was incarnate in Jesus as God of God and of one being with the Father. This Council 

met, however, because the Christian churches were sharply divided over whether this was in fact 

a true conception of Jesus’s Sonship, and for a while it appeared that the opponents of this view 

might win the fight. Taking the history of the concept back even further, one finds a variety of 

conceptions, including the idea that it was a way of designating someone who had been given a 

special role by God. For example, the kings of ancient Israel were sometimes called sons of God, 

not because they were regarded as divine but because they were supposed to represent God in 

their rule. Thus, we might want to try to read these parts of Mark with fresh eyes, too. 

 

Some Possible Teaching Approaches 

 

 For the first day, you might consider breaking the class into groups (after providing an 

introductory orientation) that focus on some particular passages. The key would be to find the 

right kinds of questions for generating thought and discussion. Some texts I am considering 

using are: 

o 2:1-12 (healing of the paralytic)  

o 8:1-9 (feeding of the 4,000 out of compassion) 

o 2:15-17 (eating with tax collectors and sinners) 

o 4:10-12 and 33-34 (why parables?) 

o 8:27-9:1 (confession and nature of discipleship) 

o 9:33-37 and 10:13-16 (children and the Kingdom) 

o 10:17-31 (rich man and following discussion) 

o 4:1-9 (parable of the sower) 

o 4:21-32 (parables of lamp under a basket, growing seed, and mustard seed) 

 

Some possible questions are: 

o What do these passages suggest about the person of Jesus (be specific)? 

o What do they suggest about what Jesus taught? 

o What do they reveal about the meaning of “Kingdom of God”? 

o It is not unusual for someone to suggest that Jesus would not be well received by 

many churches today if he were to return. Can you see anything in these stories 

that might give support to this claim? 



 

Another possibility: have the students locate places where the disciples seem to 

misunderstand the nature of Jesus and where demons recognize him. What is going on here? 

How might this have been relevant to the intended readers of the Gospel? Or have them find 

places that mention the Kingdom and try to come up with a brief description of what it is. Be 

sure to warn them that they should avoid importing understandings that they may already have 

(e.g., heaven). 

 

On the second day, it would be appropriate to focus on increasing conflict between Jesus 

and the authorities, thinking about the sources of the conflict, why each side thought and acted as 

they did, and the significance of Jesus’s fate. In connection with the last point, it is curious that 

the original version of this Gospel apparently ended with “for they were afraid,” a strange ending 

that raises many questions. Of course, students may not find this so interesting, so I am not 

necessarily suggesting that one spend much time on this point.  

 

Some passages that I am considering using are: 

 

o 11:15-19 (cleansing of the temple) 

o 11:27-33 (question of Jesus’s authority) 

o 12:1-12 (parable of the wicked tenants; note: the hearers get this one, which 

seems inconsistent with the avowed purpose of the parables) 

o 12:13-15 (paying taxes) 

o 12:18-27 (question about the resurrection) 

 

 Thinking about the plot to kill Jesus could be worth some class time, too. Why did  

Jesus’s enemies want to kill him? Why did they proceed as they did? Why would Judas decide to 

betray him? Why does he go so willingly to this fate, in spite of some trepidation? In the context 

of such questions, it might be noted that Mark had a motive to de-emphasize the role of the 

Roman Empire (through Pilate) in the killing of Jesus: he wanted to convince the Empire it had 

no reason to fear this new movement. As we know, he did not succeed. 

 

Mark materials 

 

http://www.pbs.org/wgbh/pages/frontline/shows/religion/story/mark.html  

 

article on the structure of Mark: http://www.preachingpeace.org/2010/04/06/mark_chiasm/  

 

http://www.earlychristianwritings.com/mark.html 

 

Jesus Seminar Forum: http://virtualreligion.net/forum/ 

 

Jesus Seminar web site: http://www.westarinstitute.org/Seminars/seminars.html  

http://www.pbs.org/wgbh/pages/frontline/shows/religion/story/mark.html
http://www.preachingpeace.org/2010/04/06/mark_chiasm/
http://www.earlychristianwritings.com/mark.html
http://virtualreligion.net/forum/
http://www.westarinstitute.org/Seminars/seminars.html


  



Additional Discussion Questions 

Gospel of Mark 

 

Day 1: Chapters One through Ten: 

 

The first day’s reading is devoted primarily to the work and teaching of Jesus.  The reading for 

the second day is about his entry into Jerusalem, his betrayal, trial, and crucifixion. His 

resurrection is only briefly described at the end of the original gospel.  The suggestions for 

discussion that follow are intended to give faculty several alternatives during class.  The citations 

provided are intended to minimize faculty time spent searching the text. 

 

1.  The use of parables. 

 

The word “parable” in defined in Webster’s New World Dictionary as “a short, simple story, 

usually of an occurrence of a familiar kind, from which a moral or religious lesson may be 

drawn.”  As an assignment in class, have students identify from the reading, at least 3 parables in 

Mark.  You might assign this exercise prior to class, but with all of the web resources available, 

they could likely easily find summary explanations of any parable in Mark. The justification for 

the exercise is to get students to engage with the text directly. (A list of parables and their 

location in the text follows.)  A key part of the exercise is to have students identify the moral or 

religious lesson being drawn.  Also ask the students to assess how effective each parable is in 

conveying the lesson they believe is intended. Note that in 4:1-8, the “Parable of the Sower” is 

given, and in 4:10-12, Jesus explains the purpose of using parables. Then, in 4:13-20, Jesus must 

explain the “Parable of the Sower” to the disciples, because they do not understand it (a not 

uncommon predicament for the disciples in this narrative).  In any event, if you choose to assign 

an exercise for students to identify and “decode” parables in the text, you may want to exclude 

the Parable of the Sower, since its explanation is provided in the text.  

 

An alternative to the above assignment would be to form groups in the class and assign one or 

two parables from the list provided below to each group.  Ask them to interpret the parables 

given. 

 

Here are several other parables (or obscure analogies): 

 

2:18-22 In response to a question from the Pharisees about fasting, Jesus makes an analogy to 

wedding guests and the bridegroom.  He follows that up with an analogy about sewing an 

unshrunk piece of cloth on an old cloak, and follows that one with an analogy about putting new 

wine in old wineskins. 

 

3:23-27 In response to a challenge from the scribes that he is in league with Beelzebul, (or Satan) 

Jesus uses parables to rebut the challenge. 

 

Parables are in abundance in Chapter 4. 

 

4:21-25 The Parable of the Lamp under a Bushel Basket is provided.  

 



4:26-29 The Parable of the Growing Seed is recounted. 

 

4:30-32 The Parable of the Mustard Seed, which is compared to the kingdom of God, is given. 

 

Then, in 4:33-34, the reason for using parables is again provided, as well as the need for a private 

explanation for the disciples. 

 

7:1-24 Again in response to questioning from the Pharisees and scribes about the “traditions of 

the elders,” Jesus uses a series of parables to respond.  And again, the disciples need an 

explanation so that they can understand the parable. 

 

9:42-50 A parable about the consequences of yielding to the temptations of sin is provided. The 

last part (9:49-50), about salt, seems especially obscure. 

 

12:1-12 Jesus tells the “Parable of the Wicked Tenants” to the priests and scribes and elders who 

had come to the temple to question his authority.  This parable was perhaps not obscure enough 

because, as 4:13 says, they realized the parable was about them and they wanted to arrest him. 

 

After they have found 2 or 3 of the above, ask students why Jesus wants these stories to be 

difficult to interpret (and he explicitly says that he wants them to be so).  After all, this gospel 

begins with the words “The beginning of the good news of Jesus Christ, Son of God.”  One 

might think that a forthright proclamation was needed. This leads to the next possible issue to 

discuss. 

 

2.  The Messianic Secret--Why does Jesus frequently tell people “not to tell anyone?” What 

is the reason for the secrecy?  

 

Either prior to class, or as an in-class exercise for groups, ask students to locate two instances 

within the narrative where Jesus asks people he has healed, or people who have knowledge of his 

divinity, to refrain from telling anyone else. In at least a couple of instances, the person or demon 

ignores this request and spreads the news.   

 

Given that Jesus makes many accurate predictions (such as predicting that Peter will deny him 

three times before the cock crows), and is the Son of God in this narrative (and therefore 

presumably omniscient, at least from the conventional modern reading of the text), one might 

contend that he surely must know that his request for secrecy will not be obeyed.  So, why bother 

to ask for secrecy at all?  See if students can give an answer. 

 

Following are some instances of requests/orders for secrecy: 

 

1:40-45 Jesus heals a leper and “sternly warns” him to say nothing to anyone.  But the leper 

proclaims it freely. 

 

3:11-12 These verses say that whenever unclean spirits saw Jesus, they knew immediately that 

he was the Son of God.  He would “sternly” order them to keep that knowledge a secret. 

 



5:35-43 Jesus resurrects a little girl who has just died.  He “strictly ordered” those present to 

keep this a secret. 

 

7:36-37 Jesus heals a deaf man with a speech impediment, and orders those who witness the 

healing to tell no one.  However, “the more he ordered them, the more zealously they proclaimed 

it.” 

 

8:27-30 Jesus asks the disciples if they know who he is. Peter answers that he is the Messiah, and 

Jesus orders the disciples to not to tell anyone about him. 

 

3.  Demons recognize Jesus immediately as divine, but the disciples have difficulty in 

recognizing it.  

 

Another recurring theme to look for is the recognition by demons of Jesus as the Son of God. 

This immediate recognition by demons can be juxtaposed with the inability of the disciples to 

perceive Jesus as divine.  Another possible before or in-class exercise is to have students identify 

two instances of each.  Ask students if they see any significance in demons understanding, while 

humans seem to either miss the point or require frequent reminders. 

 

Following are instances where demons show immediate recognition of Jesus’ divinity (or at least 

his power): 

 

1:23-26 Jesus purges a man in the synagogue of an unclean spirit that instantly recognizes him as 

“the Holy One of God.” 

 

1:32-35 Jesus cures “many with various diseases,” and he does not permit the demons to speak 

“because they knew him.” 

 

3:11-12 As noted under No. 2 above, these verses say that whenever unclean spirits saw Jesus, 

they knew immediately that he was the Son of God.  

 

5:1-10 On seeing Jesus from a distance, the Gerasene demoniac shouts that Jesus is the “Son of 

the Most High God” and begs Jesus not to torment him. 

 

Following are examples of situations where the disciples do not understand what Jesus is doing 

or saying: 

 

4:10-20 Jesus explains the reasons for the obscurity of the parables, and then must further 

explain the Parable of the Sower to the disciples because they do not understand it. 

 

4:33-34 Again, Jesus must explain the meaning of a parable in private to the disciples. 

 

6:30-52 Jesus feeds five thousand people with five loaves and two fish. Shortly thereafter Jesus 

walks on water and gets into a boat with the disciples.  The disciples did “not understand about 

the loaves.” 

 



7:17-18 Jesus tells another parable (about the traditions of the elders) that the disciples do not 

understand. He provides them with an explanation in private. 

 

8:14-21 Soon after having fed five thousand people (described in 6:30-52), and another four 

thousand people with seven loaves a few small fish (described in 8:1-9), the disciples worry 

about having no bread.  

 

8:31-33 When Jesus tells the disciples of his coming death and resurrection, Peter argues with 

Jesus. Jesus says “Get behind me Satan!” to Peter, and tells him that his mind is set on human 

rather than divine things. 

 

9:30-32 Jesus tells the disciples of his impending death and resurrection, but they do not 

understand and “are afraid to ask.” 

 

9:33-37 The disciples argue amongst themselves over who is the greatest.  Jesus tells them that 

“whoever wants to be first must be last of all and servant of all.”   

 

10:13-16 The disciples refuse to let children touch Jesus, and speak sternly to them. Jesus then 

rebukes the disciples for this. 

 

10:35-45 James and John seek the “glory” of sitting at Jesus’ right and left hand.  Jesus reminds 

them that whoever seeks to be great must serve others. 

 

14:32-42 Despite having been told of his impending death and resurrection three times (8:31-38, 

9:30-32, and 10:32-34), and having seen Jesus transfigured and speaking with Moses and Elijah 

(9:2-8), the disciples are unable to stay awake while Jesus prays in Gethsemane immediately 

before his arrest. 

 

4.  Jesus’ Humanity  

 

The first verse of Mark states that Jesus is the Son of God (But, see David Bryant’s commentary 

on this term).  In the narrative, he is able to heal the sick and work other miracles.  He foretells 

events, including his own persecution, death, and resurrection.  Yet there are several instances 

when Jesus exhibits emotions (such as anger, fear, and doubt) that seem more human than divine.  

This “humanness” is perhaps understandable since he is represented as the divine incarnated in 

human form. As an in-class exercise, have students identify places in the text where Jesus 

exhibits human emotions. 

 

There are several places where Jesus becomes angry or shows impatience. We have seen YHWH 

become wrathful in Exodus, so one might take issue with the contention that displays of anger 

are uniquely human and not divine. Nevertheless, in this narrative Jesus seems to become 

angered or exasperated quite a bit. 

 

For example: 

 

3:3-4 Jesus becomes angry when he is rebuked by the Pharisees for healing on the Sabbath. 



 

8:14-21 Jesus displays (perhaps understandably) exasperation at the inability of the disciples to 

understand the implication of his having fed large crowds twice before.  See especially verse 17-

18. 

 

8:31-33 Jesus becomes angry when Peter argues with him about the inevitability of his death and 

resurrection. By calling Peter “Satan,” is Jesus acknowledging the power of the temptation that 

Peter is voicing? 

 

10:13-16 Jesus is “indignant” when the disciples try to keep children from touching him. 

 

11:12-14 Jesus curses the fig tree because he is hungry and the tree has no fruit (even though it is 

not the season for fruit). 

 

11:15-19 Jesus “drives out” those buying and selling in the temple, overturning tables and seats. 

 

Perhaps most notably, Jesus displays “distress and agitation” in Gethsemane immediately before 

his arrest (see 14:32-42). He is “deeply grieved,” and goes so far as to pray that “the hour might 

pass from him.”   

 

And again, just before his death (see 15:33-39) Jesus says “My God, my God, why have you 

forsaken me?” 

 

Day 2: The Passion of Christ 

 

5. Why do the masses change their minds about him? Who are the villains of the narrative? 

 

When Jesus enters Jerusalem (see 11:1-11), many people greet and praise him on his way.  In 

12:12, and again in 14: 1-2, the priests and scribes are reluctant to arrest Jesus because they fear 

a “riot among the people.” Yet, just a day or so later (see 15:6-15), the crowd has completely 

reversed their opinion of Jesus, apparently because, per 15:11, the chief priests “stirred up the 

crowd.”  Do students believe that popular sentiment is so quickly and easily manipulated?  (Their 

answer might be of particular interest in light of the election results, which we will know by the 

time this class session is held.) 

 

Conflict with the established authority (i.e., “Pharisees,” “priests,” and “scribes”) occurs 

throughout the narrative, but escalates after the entry into Jerusalem.  The earliest reference to 

resentment of Jesus’ ministries occurs in 2:1-7.  

 

Jesus continually challenges those in authority and seeks, almost literally, to reverse the existing 

social order. The last shall be first and the first shall be last.  The Pharisees and scribes often 

criticize Jesus for interacting with the poor or the outcasts of society.  See 2:13-17 for a good 

example. Have students look for instances where the downtrodden are praised or the powerful or 

wealthy are condemned.  For an example of the former, see 12:41-44 (the offering of the 

widow), and for the latter see 10:17-31 (the inability of the rich man to give up his possessions). 

 



Note that Jerusalem was destroyed by the Romans, and many Jews and early Christians were 

killed between 66-70 ce, when Mark was written.  Ask students to look for passages in Mark that 

address the attitude of Jesus toward the Romans.  Curiously, the Romans fare much better than 

the Pharisees and scribes. Following are passages that deal with Romans: 

 

6:14-29 This passage deals with the death of John the Baptist.  King Herod orders the execution 

only because he made a promise to his daughter, and she asks for the head of John the Baptist.  

Verse 20 indicates that King Herod actually enjoyed hearing John speak, although he didn’t 

understand what John was saying.  There is something of an apology for Herod’s actions in verse 

26. 

 

12:13-17 This passage deals with Jesus’ response to a question from the Pharisees intended to 

trap Jesus into criticizing the Roman authorities. The question deals with taxation, and Jesus’ 

famous response is provided in verse 17. Note that there is no direct criticism of Roman 

authority. 

 

15:1-15 This passage deals with Pilate allowing the crowd to choose between Jesus and Barabbas 

for clemency.  The crowd chooses Barabbas, and so the blame falls on the priests and the crowd, 

not on Pilate. 

 

So, there appears to be an effort to avoid direct criticism of the Roman authorities in Mark.  

Their actions with respect to Jesus’ persecution and death are presented along with some 

mitigating influence.  However, the Roman soldiers in 15:16-24 participate in the humiliation of 

Jesus. But most of this is after the crowd has condemned him. (The guards beat Jesus in 14:65, 

after the chief priests, scribes, and elders spit on him and beat him.) Ask students why Mark 

seems to avoid criticism of Roman authority. 

 

Ask students why the priests, scribes, and elders are so threatened by Jesus’ teaching and works. 

Note that Pilate recognizes (in 15:10) that the priests had handed Jesus over “out of jealousy.”  

Ask students to consider whether it is inevitable that those in power will view challenges to the 

established social order with belligerence. 

 

 

6.  The End of the Gospel of Mark 

 

There are three distinct endings given in Mark.  The first ends at verse 8 of Chapter 16.  The 

second ending is appended to the original verse 8, and the longer ending expands Chapter 16 to 

verse 20.  As preparation for Day 2 discussion, ask students to first read the narrative only to the 

original ending.  The feeling the reader is left with is very different from that which the later 

endings convey. Ask students to consider how the first readers of the original gospel would feel 

reading only that ending. Remember that this is the earliest of the four gospels in the canon. 

 

7.  Notable Omissions from Mark 

 

The Gospel of Mark does NOT contain: 

 



 The story of the birth of Jesus. See Matthew 1:18-2:18, and Luke 2:1-21 for the birth 

story.  

 

 The genealogy of Jesus. See Matthew 1:1-17, and Luke 3:23-38 for his genealogy. 

 

 Details of the temptation of Jesus by Satan in the desert. See Matthew 4:1-11, and Luke 

4:1-13. 

 

 The original and short endings do not contain the appearance of Jesus to the disciples 

after his death. See Luke 24:1-53, and John 20:1-21:25. 

 

Also, only limited reference to Mary, the mother of Jesus, is made in Mark. The first occurs in 

3:31-35, when she is “standing outside” with his brothers and sisters.  Then, Mary is mentioned 

in 6:3, when Jesus is rejected at Nazareth. The next mention occurs in 15:40-41, when she is 

watching Jesus’ crucifixion. The last reference is in 16:1-8, when she and Mary Magdalene 

discover the empty tomb. 

 

Mark is by far the shortest of the gospels and seems to have an aura of urgency, fear, and 

mystery distinct from the others. 

 

The answers for the quiz on the next page are: c, d, sleep, c, a. The quiz is appropriate for the 

second day’s reading. 



Quiz --The Gospel of Mark 

 
1. In Mark the truth of Jesus' identity as the Messiah is: 
 
        (a) recognized by everyone from the beginning. 
        (b) recognized by his disciples but not by the multitude. 
        (c) rarely comprehended by his disciples but readily noted by demons. 
        (d) recognized by no one until the resurrection. 
 
2. Among the episodes in Mark about the birth of Jesus are: 
 
        (a) the newborn baby Jesus lying in a manger. 
        (b) the adoration of the Magi (the three "wise men" who bring gifts). 
        (c) the appearance of the angels to shepherds watching their sheep by night. 
        (d) none of the above. 
 
3. When Jesus went to pray in the garden of Gethsemane on the night before he was betrayed, the 
disciples Peter, James and James went with him.  What did the disciples do while Jesus was praying? 
 
 
 
 
 
 
 
4. After the arrest of Jesus, Peter was identified as being one of his followers, but  
denied it 
 
        (a) once. 
        (b) twice. 
        (c) three times. 
        (d) four times. 
 
5. After the crucifixion and burial of Jesus, the discoverers of the empty tomb included 
 
        (a) Mary Magdalene. 
        (b) his disciple Simon Peter. 
        (c) his disciple and betrayer Judas. 
        (d) none of the above. 

 

 

  


